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ABSTRACT

Meyers, Ronald Roy

1989 An Analysis of the Confucian Marriage and

Family System in Modern Korea and a Biblical

Alternative . Fuller Theological Seminary,

School of World Mission, Ph . D. Int ercultural

Studies pp . 394

This study was done with the purpose of (1) providing

understanding for Westerners who anticipate missionary work

in the Orient and (2) enabling Koreans to evaluate their

own Confucian tradition in terras of biblical truth. The

reader will become familiar with changes occurring in

Korean families and how the Christian message has affected

it

.

Chapters one and two define Korea's dysfunctional

family. The traditional influence of Confucian family

structure is evaluated with awareness of its incongruence

with the processes of industrialization, urbanization and

modernization taking place in Korea.

Chapter three describes the survey of 1019

respondents. Field workers were personally trained by the

researcher and responses were gathered from three

geographical target areas. The normal standard for

behavioral research was maintained, i.e., only data with a

ii



less than 5% possibility of chance was used. The

statistical analyses of these data is at the central of

this dissertation.

Chapters four through seven evaluate the data using

four variables: age, gender, geography and religion. The

data indicate that younger persons, women, Seoulites and

Christians are more companionate in their marriages, i.e.,

older persons, men, rural Koreans and non-Christians hold

to traditional Confucian filial piety more closely.

The religious variable revealed the highest percentages

of difference and with the greatest consistency. The data

indicate that Christians meet their marriage partners more

before marriage, most strongly value family more than work,

value the husband-wife dyad more, are more satisfied with

marriage, are more sexually satisfied in marriage and yet

are no more accurate in their knowledge of ideologies. So

consistently and so strongly do the data indicate this that

one is compelled to favorably consider the compatibility of

the Christian ethic with modern Korea.

The data reveal percentage comparisons, possibilities

of chance, and numbers of respondents in a series of 94

tables. Recommendations in the final chapter center around

taking advantage of social change to illustrate the

advantages of Christian companionate marriages.

Mentor: Dr. Paul Hiebert Number of words: 349
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exegesis is inconsistent with the major emphases of

scripture on marital unity.

Contextualized Theology

In this section Korean theology and the literature

related to the coritextualization of theology will be

r evi ewed

.

Korean Theology

Korean Christian theologians have underscored Confucian

values rather than confront them. There are two sources

reviewed in this section which will illustrate this.

Sung Bum Yun

One of the most prolific of Korean theologians and

writers is Sung Bum Yun, president of the Methodist

Theological Seminary in Seoul. Ethics East and West . in

which Dr. Yun discusses filial piety, is the fourth volume

of a series entitled "Korean Theology." In the English

translator's preface Michael C. Kalton notes that Yun

writes from a Confucian point of view. Kalton calls the

work

. . . a critique of the type of ethics arising
from the western philosophical tradition from a

Confucian point of view . and a call to dist ingui sh
Christian ethics from such western ethics and
refound them in a more Biblical perspective, a

perspective which Dr. Yun argues is in fundamental
harmony with and elucidated by the central themes
of the Confucian tradition (1977:7)

.
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Beginning with Jesus as the supreme example of a filial

Son, Yun argues in favor of a vertically structured society

with the father-son dyad at the center and filial piety as

the principal virtue. Yun believes filial piety is

emphasized by both Confucianism and original Christianity.

Jesus' death on the cross for mankind is portrayed as the

ultimate expression of filial piety (Ibid 39) . In Yun's

words

.

there is a common strand running through both
Christian and Confucian ethics. For in Christian
ethics the concrete ethical pattern is Jesus
Christ, and whenever one speaks of Jesus Christ
the relationship of the Heavenly Father with His
Only-begott on Son is always present. In this it
resembles Confucian ethics in which filial piety
(hsiao ), i.e. the father-son relationship, is
the constant norm and the basis of all virtue.
. . . In Confucian ethics it is filial piety, the
relationship of father and son, which provides
this norm (Ibid 16,17)

.

Another argument is from creation order. In Emil

Brunner's scenario, marriage is the first order and work is

the second. Brunner spoke of these orders as so

fundamental that the creation story reflects them. From

the creation story one can appreciate the priority of

marriage followed by work. "Christian ethics originates

with the family as evidence for the primacy of marriage"

(Ibid 22) . Yun, (contra Brunner) however, bases his

argument on what he claims is a priority higher than

marriage. He says,

Confucian ethics is likewise founded upon the
family, but it is the father-son relationship,
that is, filial piety, rather than marriage, which
is viewed as the fundamental premise. I would



183

suggest that filial piety, the norm of Confucian
ethics, is a human order, a 'creation order,' even
more fundamental than marriage (Ibid 22)

.

Yun identifies what he believes is the Western bias which

caused Brunner's misinterpretation of the creation account

.

Brunner and Barth both speak of an ethics (sic.)
founded on the family, but in speaking thus what
is foremost in their minds is the relationship of
man and woman, husband and wife. But the
relationship of father and son, in the broad sense
of parents and children, takes precedence, as we
shall see, over Brunner's order, marriage and
work. This is what has been left out of western
Christian ethics.

. . . in both Jewish and the original Christian
thought, the father-son relationship, the concept
of filial piety, is clearly present (Ibid)

.

Yun believes that Judaism and Christianity have

departed from their Eastern roots and proper filial piety.

These two religions, he believes, have allowed Western

theology to become strongly influenced by

individualistic philosophy. Yun believes

original and correct order,

West ern

Genesis 2 is the

We see in this narrative that God did not form
both Adam and Eve out of clay at this time and
breath (sic.) a soul into them, but rather first
made Adam. He was the Father and Adam His first-
born son. After the father-son relationship
between God and Adam was thus established, God
than (sic.) took one of Adam's ribs and made him a

wife, Eve. Thus in the Old Testament Creation
narrative before the marriage of Adam and Eve
there was already the relationship of God as
Father with His son, Adam.

. . . Thus the primary importance of the
father-son relationship is emphasized before all
else in the Creation narrative, with the
male-female relationship being treated as its
concommitant . One might say that the father-son
relationship is necessary, while the husband-wife
relationship is contingent (Ibid 23)

.
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Yun feels that Western Christianity has strayed from

its roots. He writes further.

Having thus substituted the horizontal for the
vertical, western ethics has strayed from its
religious foundation; Confucian ethics, on the
contrary, takes this religious foundation as its
point of departure to provide a norm for concrete
human relationships (Ibid 27)

.

Yun believes Confucianism more perfectly presents a

desirable ethic.

. . . from the religious, ethical point of view,
the father-son relationship is clearly most
important, for affection between father and son;
that is, filial piety, is the standard and
foundation for all other human relationships.
This is simply a matter of common sense.

\ (Researcher's emphasis) Ruler-minister,
husband-wife, elder-younger, and friend-friend are
all relationships that in certain circumstances
admit of separation: they are changeable. But the
father-son relationship is unchangeable; it cannot
be truly severed even if one so desires.

Before marriage and work, Brunner's
creation-orders, there must first be the
father-son relationship as their existential basis
(Ibid 25,26)

.

Yun's "common sense" is defined by his own Confucian

values

.

Confucianism concerns itself with how one should act in

order to be a truly human person. Misbehavior is perceived

as unhuman or less than human behavior. Yun. emphasizing

the traditional interpersonal obligations of Confucian

society, attacks Western fr

. there can be no f

as to include the break
relationship. Freedom
the context of filial p
case of a fish, which i

as it remains in the wa
leaps out of that water

eedom

.

He maintai ns t hat

r eedom which reach es s o fa r
ing of the father- so n
can be conceived o f on ly i n

i ety . It is simil ar t o th e

s compl etely free as 1 one
t er ,

but will die if i t

. What is truly h uman i n
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man dies when he puts himself beyond the bounds of
filial piety. Such an action signifies unbridled
license, not freedom (Ibid 19,20)

.

Yun believes that Western ethics are individualistic while

Confucian ethics are biblical because they are communal.

Thus while western ethics is a process to attain
the freedom and equality of individuals, Confucian
ethics may be considered to aim at attaining a

certain order in interpersonal relationships (Ibid
21 ) .

Yun argues against Western individualism and

husband-wife dyad priority. "It is due to its

individualistic premises that the husband-wife relationship

becomes the starting point for western ethics" (Ibid 27)

.

Yun argues that if marriage were a fundamental relationship

in the Christian religion, one would have to marry in order

to be a Christian, which is clearly not the case. Neither

does the New Testament claim that marriage is a foundation

of our life of faith (Ibid 24) . The Bible clearly

emphasizes filial piety in the command to honor parents.

Yun says that with filial piety "shall come the blessing of

God. Filial piety in its true meaning can be seen as

obedience to the will of God. and in this it is the basis

for receiving His blessings" (Ibid 32)

.

The fact that God is revealed as the God of a Father's

agape instead of a married partner's eros is another New

Testament inference supporting the importance of filial

piety, according to Yun (Ibid 34) . He also suggests that
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"unfilial" might be used in place of "unfaithful" in a

number of instances in scripture (Ibid 46).

Pom 111 Kim

A second well recognized Korean Christian thinker is

Pom 111 Kim. This Christian scholar, an elder in the

church, is the second son of Young Gi Kim. a well known

Korean Christian. The older Kim operated "Canaan" farm,

where he taught farmers, soldiers, students and other

scholars principles of farming, family life, Christian life

and family education. The main emphasis in the younger

Kim's book, Canaan Filial Piety , is on the Christian's

obligation to demonstrate filial piety. It is replete with

quotations of Confucius and Mencius, his famous disciple.

These scholars, he says, taught that people should not work

or live just for money, wife and family, but also care for

parent s 1984:69). Kim recognizes (contra Yun) that

years ago husbands and wives were too strictly cold and

distant. He recommends a partial acceptance of European

and American criticisms of the Korean marriage (Ibid 63)

.

Kim is critical of Korean Americans who care for wives'

parents as well as the husbands' (Ibid) . With mild

approval Kim notes that today's husbands are more

considerate of their wives, as demonstrated by not thinking

only of their own sexual satisfaction, by not giving
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marriage. Marital peace will develop when Koreans realize

the compatibility between the two. Yun and Kim were

relevant in that they addressed real Korean problems, but

they did not confront and apply universal truth to the

unbiblical aspects of Korean family structure.'

Appl icat i on

The concepts discussed in this review will be used in

making evaluations of the data. Several preliminary

summations and applications are appropriate here.

God is above, but working through culture. The central

truths of the revealed will of God for marriage are unity,

permanence, love, mutual submission and partnership. Just

as "the essential message of the Bible is the same from

beginning to end" (Kraft 1978:229) . so the revealed will of

God for marriage is essentially the same from beginning to

end and from culture to culture. Moses wrote in Genesis

2:24. "For this reason a man will leave his father and

mother and be united to his wife, and they will become one

flesh." in Hebrew culture. Centuries later. Jesus, in

Matthew 19:5. guoted those same words, in an Aramaic

matrix. Still later and in a Greek settina. Paul auoted

those samfe words in Ephesians 5:31. These three texts,

used in three different cultures at three different times

present a universal truth. Both Jesus and Paul, by guoting
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Moses indicate that they believed his words are applicable,

including the leaving and uniting aspects.

In each of the original three receptor cultures
. though

the central message was the same, because of the different

cultural setting, the application was different. The

Hebrews heard Moses say "God established marriage." The

Palestinians heard Jesus say, "Don’t seek divorce." The

Ephesians heard, "Love your wives."

The three texts presenting universal truth for marriage

still say different things to different cultures today. To

Americans it says, "Recognize the fundamental unity and

lifetime commitment of your marriages and don't divorce

your wives." To Koreans it says, "Break the psychological

tie with your parents and be united with your wife as a

partner rather than use her for your parents’ interests."

The three texts include clear negative and positive

statements: leave one and unite with the other. Had

scripture merely said one was to unite with one's wife it

may be unclear as to which was the first priority. The

presence of leave and unite in one sentence indicates that

the Confucian system must be confronted. If one accepts

the authority of the three texts and applies them

appropriately to Korea, Confucius' ethic is no longer a

viable option. Theology must discover, not overlook,

the meaning of the three texts.
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While Jesus hung on the cross he gave us a good example

of filial piety. He obeyed His heavenly Father and cared

for His earthly mother. Jesus had no earthly wife to whom

he could show his love as our example. It is therefore

possible to misinterpret Jesus' death in this connection.

It is true, as Yun says, that Jesus died in obedience to

the Father. However, He also died out of love for the

church, his bride. If not, Paul is inconsistent to use

Jesus' love for the church as an example of the sacrificial

love husbands are to have for wives.

It has been observed that Koreans are exemplary in

their respect and regard for parents. Honoring parents is

indeed biblical . Honoring them as a first priority when

intentional neglect of wives is entailed, however,

corresponds to ancestor centered vertical hierarchy, not to

scripture. Loving wives while honoring parents, too,

harmonizes with Moses', Jesus' and Paul's teaching. While

the scripture says parents are to be honored, the language

used there lacks the potency of the image of Christ’s self-

sacrificial love for his church.

It has been my intent to discuss here my own theology

of family. The reader is free to disagree, but this

discussion is given to show my own theological foundations

and to define the biases with which the data will be

interpreted. To defend this theology is possible but that

would require another dissertation.



CHAPTER VIII

THE IMPLICATIONS OF THE FINDINGS FOR THE KOREAN CHURCH

The findings in this research enable the Christian

church to accurately address important issues in Korea. We

are no longer speaking out of impressions, but out of a

known condition. The literature suggested what we might

find; the data has revealed what is, at least the way the

people say it is.

After summarizing the findings, recommendations to the

church will be made as well as proposals for further

research. This study has raised more new questions.

Concerned Christian scholars will want to continue to

research in order to stay in touch with the pain people

experience and the evidences of the gospel's power to

relieve it

.

Summary of Findings

Most of the hypotheses of chapter one are accurate.

The literature correctly prepared us for most of the

responses evaluated in chapters four through six. Chapter

seven contained surprises.

Overview of General Data

Inner affective changes are taking place in families in

Korea. More of the younger generation have love

333
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marriages. Yet the findings revealed that there is little

structural change to allow for its fullest expression.

Both generations have similar numbers of parents living

with them. Live-in parents or living with parents is not

problematic for the men whose parents they are. Even when

the couple lives with the wife's parents, men tend to

relate better than women do to parents-in-law.

Furthermore, more parents live with sons than with

daughters. Therefore, the mother-in-law and daughter-

in-law problems still exist. In other words, married

partners of today are more likely than those of previous

generations to be more emotionally involved with each other

in spite of the fact that the Korean family system has not

changed structurally to allow greater autonomy for the

married couple. However, younger persons relate better to

parents-in-law, and this may reveal a decrease in the

rigidity and demands of the patriarchal system.

Work attitudes are also changing. Men value their own

work more highly than women do, but both sexes value work

ideals about the same objectively. The younger generation

values it more highly than the older generation, yet they

find less personal satisfaction derived from it. Because

of the agreement on the value of work, the potential

conflict between work and family interests is not

problematic; wives do not tend to be jealous of work.
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Overall, Koreans relate far better to mates than the

literature indicates. Furthermore, even non-Christian men

relate to spouses more readily than they relate to

parents. This is evidence that the theologies we examined

are either out of touch or are largely being ignored.

Young men relate to their wives more strongly than do older

men. They value the relationship with their wives more

when compared to other family relationships. Yet the

younger generation reports less satisfaction in marriage!

We may postulate that the increased value and greater

expectation the younger generation places on the marital

dyad increases the pain they feel when that relationship is

not fully satisfactory. It may also reveal an inability to

deal successfully with egalitarian interpersonal marriage

relationships. The former generation experienced more

stability in carefully following rigid roles. The new

generation must learn interpersonal skills or the family

will become unstable.

Although the younger generation attaches more value to

the husband-wife relationship and is less satisfied with

it, they are more sexually satisfied in it. How can this

be explained? The greater value they attach to the

relationship indicates that their expectations for the

relationship are high. The high value and expectations

tend to cause disappointment on the satisfaction scale, yet

the value attached to the relationship has a positive
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effect on the level of sexual satisfaction. Wives are more

likely to be responsive to their husbands when they receive

esteem and companionship, regardless of the stability

factor. At the same time changes taking place in

non-sexual expectations in marriage may be producing the

decreased satisfaction level in their marriages.

There is considerable confusion regarding sources of

family ideologies. Both sexes, equally unaware of ideology

sources, are knowledgable of them in ways benefiting

themselves. As we have seen in chapter five, there is

evidently some contention between spouses along idealistic

lines with regard to competition between the sexes. This

contention appears to be largely at the unconscious level.

Formal teaching may influence indirectly as self-images and

values change, but there is a limit to which these will

influence the broader culture rapidly. Change in social

structure takes place over a long period. Individuals

cannot change the structure since changes involve the whole

system. Without approval of the broader society change in

an individual's changed belief cannot produce all the

desirable changes in one's behavior. The information

gathered in this dissertation will help by bringing the

condition of marriages more to the level of awareness.

Koreans do not clearly see the two relationships

compared throughout this research in an either/or

relationship. Almost half report both filial piety and
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love between mates can be simultaneously maintained. More

than half say that both extended and nuclear family systems

have equal potential for peace and harmony in the home.

Since Jesus was not as either/or in His teachings as

Confucius there is hope for both parents and wives in

Christianity. Only when a choice is required should the

Christian side with his wife. When necessary he should do

so confidently and and with kindness to all parties.

Women value family relationships more than men and

relate to husbands more than vice versa. Women are more

dependent on mates and less satisfied than men. The men

are less sensitive to both companionship and sexual needs

of their wives. Furthermore, men have an inflated opinion

of their own love. These findings are to be expected in a

culture in which, historically, men are not encouraged to

be sensitive to the feelings of their wives, but of

parent s .

Women do not realize that the system sets them up for

disappointment in marriage. They registered

dissatisfaction with husbands, marriages and sex, yet

register no significant dissat isfact ion with the system.

Is the Confucian system an unchangeable given and are men

evil? No, the social system that emerged on the Confucian

setting does not encourage men to be good to their wives.

Both modernity and Christianity are effecting a change

which generally benefits women. The role of modernity
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cannot be ignored since both younger people and urbanites

are more likely to be non-tradi t i onal in their family

values. Christianity, however, has had the greater effect

since the differences were (1) most consistent, (2) more in

number and (3) greater as evidenced in chapter seven.

Seoul marriages are more companionate and satisfactory

and families are more nuclear. Seoulites choose children

as their second choice over parents as a discussion

partner. These are testimonies of the effect of

modernity. Choongchung citizens also value spouses more

but parents are their second choice as discussion

partners. The nuclearization process is not so rapid in

the provinces

.

The data reveals a paradox present in Seoul marriages.

Seoulites are 8-15% more companionate and yet experience

12-15% less sexual fulfillment in marriage. In Seoul a

greater emotional burden is being placed on a sexually less

satisfying relationship. Other areas of marital intimacy

must be developed. The present condition could lead to

further dysfunction in years ahead. Marriages are not able

to carry heavy psychological loads without strong

multifaceted bonds holding it together. Nowhere in the

data is it more clear that Confucian ethics are

t

dysfunctional and that Christian ethics favoring marital

companionship and fidelity are needed.
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Importan t Findings Regarding Kor ean Chrigtians

Given the difference between the teachings of Confucius

and the Bible, the religious variable should have and did

produce the greatest difference in attitudes toward

marriage. The antinomy between the two philosophies of

family structure were noted in chapter two. Yet, because

the Korean theology examined is so closely aligned with

Confucianism, we hypothesized that there would be no

difference, i.e., that Christianity has not effected a

change in marital patterns.

The great degree of difference found is potentially a

strong evangelistic tool, a testimony of the power of the

gospel and a pattern for Christian growth in all the

Confucian world. Because of their potential to influence

other Asian peoples favorably toward Christ, these

differences deserve careful definition.

(1) Christians meet partners more often before they are

married. Their relationship begins to grow before the

trauma of wedding and honeymoon occur. Christians have a

head start in building companionship before they begin

married life.

(2) Christians place a greater value on family than on

work. They are more concerned about the welfare of persons

in their family. Their increased sense of family

responsibility, as revealed in the data, pays dividends in

greater family satisfaction.
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(3) Christians place a greater value on the husband and

wife relationship in the broader social environment.

Married partners know when they are esteemed and when they

are second or third place to other interests or persons.

The highly reciprocal nature of the relationship means that

those who most highly esteem the marriage partner will, in

turn, tend to receive more esteem.

(4) In an overwhelming display of consistent evidence

Christians revealed more companionship marriage

satisfaction and intimacy in a greater variety of areas in

the total relationship. (5) In the family setting, spouses

of Christians are given more attention than are other

family members.

(6) In the wider social setting, parents of

Christians are given more attention than are the parents of

non-Christians. Parents of non-Christians have to compete

more with non-family persons than do parents of

Christians. In the broader setting Christians are

simultaneously both more likely to affirm spouses and to

practice filial piety.

(7) Christians show a 17-19% stronger belief in mutual

sexual satisfaction in marriage. Given that when

unresolved differences exist between partners mutual

satisfaction is less likely, this is a strong indicator.

Mutual sexual satisfaction between partners is interpreted

as an indication that other areas of the marriage are
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healthy, or at least compromises are being actively

negotiated so that those areas do not hinder this area.

(8) The above stronger companionate marital conditions

are not dependent on superior knowledge of ideologies.

Christians are equally unaware of ideology sources. At a

practical level their lack of knowledge of the ideologies

does not negatively affect marital quality; their marriages

are more highly companionate without more accurate

knowledge of ideologies.

(9) Christians show a greater willingness to risk

conflict with parents. It is likely that there is a direct

relationship between their willingness to experience

conflict in that relationship and the more companionate

quality of their marriages.

(10) Christians show a 19% greater preference for

making decisions with spouses over making them with

parents. Christians are more in favor of husband and wife

joint decisions and more open to modernity, i.e., Korean

society's nuclear family trends.

(11) Being a Christian is the greatest verifiable

factor in this study in determining marital attitudes.

This is shown by the consistency, intensity and the

quantity of the differences revealed above. The Christian

faith changes marriages and families in Confucian society.

Marriages become more companionate; families become more

nuclear. Our earlier discussion of the "Starting point
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plus process" model raised the question: Are Christians'

wives being treated better than before? The answer is yes.

The above findings indicate that the hypothesis

regarding Christians' marriages was inaccurate. As a

matter of fact, nowhere in these analyses were the

hypotheses proven so consistently and fully inaccurate.

With the exception of the fact that Christians are just as

ignorant of the origins of their ideologies, all our

hypotheses regarding no difference between Christian and

non-Christians were proven inaccurate.

How can we account for the lack of implementation of

the Korean theology upon which those hypotheses were

based? It may be that most Christians are simply unaware

of the high theologies developed by the Korean theologians

still deeply influenced by Confucius. They have either

through Bible preaching, teaching or reading become aware

of the core Christian message. In simple and profound

ways, even though unaware of the logical conflict involved,

they have learned that they should love both spouses and

parents. If Christian marriages experience this much

companionship in marriage without help from Korean

theologians, what greater companionship might be possible

with their help?
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The Hebrew tradition reveals that it is possible to be

patriarchal and even extended family in orientation without

subjugating women. God is concerned about

int ergenerat ional relationships and heredity, yet he does

not condone subjugating women in order to bless people with

heirs. God's promises to Abraham and David both were with

reference to posterity. Yet that same God also teaches

husbands to love their wives.

God created Eve as an egual partner for Adam. Moses,

Jesus and Paul all point to the primacy of the husband and

wife dyad. God said they were to be "one flesh," which is

a strong word picture. The instruction to leave parents

and unite with a wife is both clear and prescriptive. The

New Testament teaches mutual submission between married

partners. This coincides with the modern ideal of

egalitarian marriages. Both mates, at times, are to submit

to the other. Furthermore, wives are to submit to their

own husbands. Marriage is a family affair and kinship

ties need not be broken, but submission is to the mate, not

all family members. Christian husbands are to love and

protect their wives as Christ did the church.

Not all in-laws problems are related to culture. Some

are due to human nature; they are only exacerbated by the

culture. To the degree that in-law problems are cultural,

culture-related solutions can be implemented. It is an
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unfair judgment on Korean culture, however, for a Western

outsider, whose own culture also has in-law problems, a

shamefully high divorce rate and a comparably great lack of

respect for the aged to suggest that Korean culture and

filial piety is evil and the sole cause of Korea's marital

problems. To the degree that mother-in-law and

daughter-in-law problems are due to human selfishness and

lack of love, mature Christian love should be applied to

cover the weaknesses of mortal flesh.

Korean men and women are both captives of their

culture. Korean women are not the only ones to have

suffered. Fine Korean men, caught in their own culture,

have in some cases not been able to be the loving husbands

they would have preferred to be. Korean men are not

essentially unloving; their culture has not allowed them to

be loving husbands. The truth of the gospel can set people

of all cultures free. This can happen in Korea too. There

is no intrinsic need for Christians to maintain Confucian

values in their marriages. People can and do learn new

roles. Christians in Korea, in fact, are the most free to

learn new roles. Loving adult sons can learn to also be

loving husbands. In this regard they need good teaching,

counseling and models of partnership marriage.

Confucian culture is deeply and widely ingrained

historically throughout Korean and East Asia. Blame for

this condition cannot be laid at any one person's or
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group's feet. Confucius meant well, as did those who

taught his virtues. His principles were formulated to

counter moral chaos and anarchy. Furthermore, Confucius'

emphases fit his time and alleviated social problems then,

but the times are different now. Koreans, who carried

Confucius' teachings too far for too long, will now want to

return to a more balanced position. They will return to

pre-Confucian equality for women. The Confucian ethic is

inadequate for modern Korea. Ying-Yang cosmology and

Confucianism, are anti-biblical to the extent they degrade

women

.

Christianity, modernity and urbanization are bringing

companionship to marriages. Confucianism's "distinction"

between married persons caused segregation in marriage, but

that ethic no longer fits as movement toward joint

marriages occurs . New adjustment will have to be made,

e.g., Korean married partners will need to learn to balance

autonomy and interdependence. Complete autonomy is

counterproductive; healthy interdependence is the mainstay

of companionship marriages. Yet, partial autonomy is

healthy and allows each mate idiosyncratic development.

This research has revealed the freeing power of the

gospel. Christian spouses find their personal needs best

met within marriage. Yet there are other, often

psychol ogical ,
problems to be solved; for example, married

partners, for lack of other models, tend to be either
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parents or children in their attitudes toward their mates.

Some scold and lecture, others pout and whine. Both sexes

will want to learn how to relate maturely as equal partners

to equal companions.

The impact of the gospel in family attitudes has

changed family affectional patterns. Yet the internal

change is not equal to the high visibility of the Korean

church. As shown by both this research and Che's work, the

antinomy between our two conflicting ideologies is not

recognized. This is still largely an unconscious

problem. This research has merely brought an age-old

problem to the level of consciousness. This is a time of

great opportunity for the church to address a problem for

which it has the solution.

For example, Korea is moving away from a strict

unilineal descent pattern. Young adults tend to relate

better to both sides of the family. This is bound to

elevate the position of the wife and cause her husband to

regard her more considerately out of deference to her side

of the family. Christians have the opportunity to ride the

crest of this momentum of change.

In a rapidly changing society flexibility is an

indication of family health. Progress, process,

recognizable growth, adaptation and change through time are

important when social changes are occurring in a developing

nation. Christians can best make this adaptation. On the
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other hand, Christianity also offers stability to the

husband and wife relationship when stability is needed.

Conflict-habituated, devitalized, and passive-congenial

marriages are characteristic of those for whom marital

expectations were not fulfilled, or who had no expectation

of companionship in marriage. Christians with their system

of teachings relative to egalitarian and companionship

marriage are best positioned to move toward vital and total

marriages

.

Recommendations for the Korean Church

Korean Christian leaders need to identify more closely

with what God is doing at the grass roots of Christian

homes. Contextualizing the gospel in the family setting is

a challenge to Korean Christian scholars and pastors. No

longer should they seek to defend Confucian values and

thereby attempt to maintain the system which has hindered

companionship in marriage.

Theological Recommendations

According to Asian theologians themselves, Asian

culture must be measured by the Word of God. A metaphoric

and concrete Korean theology, i.e., an Asian theology,

needs to be developed. Korean Christian theologians will

need to develop a biblical ethic that relates to today's

modern nuclearizing families. The scriptures, after all,
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are more timely than Confucius' teachings. If this

research has only stimulated thought so that fine Korean

Christian scholars are motivated to advance this process,

this research will have been successful.

Koreans Christians of the past confronted animistic

graveside rites and Japanese Shintoism. Now they will want

to confront a more subtle enemy. They must now challenge

the unbalanced aspects of filial piety, which are

destructive to the marriage relationship. Family models

must be developed which allow Korean husbands to maintain

love and respect for parents and add love and care for

wives. The church therefore should seek to remove narrow

definitions that interpret love for wives as unfilial

conduct

.

The elimination of the exemplary respect Koreans have

for parents and the aged would be a great loss. Koreans

will seek to add strong marriages to the excellent model of

int ergenerat i onal respect they now demonstrate. Korean

Confucianism teaches parental respect to maintain order,

not out of love. This produced resentment and oppression.

Christianity teaches parental respect based on love for

parents and obedience to God. Love is a better motive

and produces less tension and more justice in the system.

Christians should not seek to use distance from parents

as an indirect means to express closeness to spouses in a

reversal of the teachings of Confucius. On the other hand,
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when circumstances require one to support mates emotionally

they must reveal that they have obeyed the injunction to

leave parents. This can be done with a wise mixture of

respect and firmness, never with hostility.

God is at work in culture as well as in the church, and

may be using the industrialization process to effect a

freedom for mates to be friends and to enjoy an affirming

companionate marriage. However, the Christian doctrine of

companionship marriage should not become captive to

modernity with it fragmentation of the family. Parents

should not be neglected in the rush to improve marriages.

With its strong Confucianism and healthy Christian

church Korea is a good setting for a study of the power of

the gospel to reshape a Confucian society. Moreover, when

the Korean church begins to openly encourage companionship

marriage patterns, Korea has the potential for

demonstrating a powerful model for all of Asia.

In the process the meaning of Christian marriage must

be changed. The new meaning will shed the hindrances to

companionship and develop the strong internal cohesion

necessary for family renewal today. A man will marry an

equal partner, not an object he can use. If marriages do

not develop such an internal cohesion they will become

highly dysfunctional. The older generation revealed a

stability in their marriages not present in the younger

generation, but they experienced stability without
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companionship. The next generation, without external

coercion, will not tolerate that condition. Marriages are

already losing external coercion in this industrializing

nation. The current increase in the Korean divorce rate is

concerning many Koreans, but following biblical teachings

regarding the value of the marital dyad will increase

marital quality and help maintain stability in Korean

marriages .

Practical Recommendations

Appendixes B C and D contain a marriage creed, a

marriage sermon outline and an exchange of marriage vows.

Because rituals like marriage give forceful expression to

our Christian beliefs, making use of these at Christian

weddings could help bring biblical values to the

consciousness of Christian believers.

Companionship marriages provide a protected, friendly,

and affirming atmosphere wherein people in a competitive

and impersonal society can find rest. The Korean Christian

church should teach the interpersonal competence necessary

to make havens out of Christians' homes. This may be

accomplished by (1) classes on Christian marriage and

parenting in Sunday School, High Schools, and Christian

colleges, (2) popular writings on the subject, (3) making

counseling available to assist marriages in transition and

(4) preaching on the family.
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